





Pope, in the Dunciad, wrote:
) "0f darkness visible so much he lent
As half to show, half veil, the deep intent."

"Darkness visible" is well known to us but the Sufis have parallels to
this also. In one of their books (composed in 1319) the author says
"The dervish path (a dervish is a Sufi) is dark in both worlds yet it.is but
the gloom that on the horizon of the desert gladdens the wayfarer and tolls
that the tents are near at hand, within a day of darkness shineth-lizht",

Another assertion of the Sufis concerns the Knights Ternlaie. The Sufi
legend of the building of the Temple accords with the Maseni: wersion unt. the
Temple referred to is the Octagonal Dome of the Rock built +o a Sufi
mathematical design. The Solomon,however, of the Sufi »nilders is nat King
Solomen but the Sufi Mamruf Kerkhi (d. 815) who was th disciric ol Jaud of
Tai (Dapd is Arabic for David) and was known as the "“Zon of David' and
referred to cryptically as Solomon, son of David. " Ths murder commemorated
by the Sufi builders is not H.A, but Mansur el-Hallaj, juridically murdered
'becanse of the Sufi secret.

These parallels between Sufism and Freémasonry cre-interesting in
themselves but what I am more concerned with is the niurallels of the teaching
of the Sufis and that of Freemasonry. Tur Freemwsoiry, like Sufism, can be
understood on many levels and if you yust take a'l the ceremonies at their
face value you will not even begii tu underci-nu all that there is in
Freemasonry. On the face of it .}, has 2 .Ligh moral content but it also
tells stories - in the Third Zioc.ee of the ueath of H.A, and the lost secrets.
There are stories in many o° *h: varicus degrees and orders of F.M, but above
all there is the great leyex in the Poyal Arch. To understand these stories
and what they have to teal® us yez most learn to understand them from other
levels than those on <che surface,

In one of th~ nost preicae'd pieces of ritual in F.M. we are sternly
adjured in the¢ iace of our lnevitable destiny to do several things and the
first of them wes "chat ro:t interesting of all human studies, the knowledge
of yourself', That ma; seem deceptively simple but it is the most difficult
of a1l himas studies. The words "Man, know thyself" are generally ascribed to
Socratel bt ‘they ccivually lie at the basis of many esoteric systems far older
than Locrctes. Gurajieff, who took his knowledge from Sufi sources, said:
""he lJirst reason for men's inner slavery is his ignorance and above all his
ignorance of himself,., Without self-knowledge, without understanding the
working and functions of his machine, man cannot be free, he cannot govern
himself, and he will always remain a slave, and the plaything of the forces
acting upon him".

He said that self study is the way of self-knowledge and the chief method
of self study is self-observation. He explains that almost all the time we
go about in a state of waking-sleep that we are unaware of ourselves and that
instead of being in command of ourselves things "happen''to us. In order to
observe ourselves we have to be able to remember ourselves, If you ask a men
whether he can remember himself he will of course answer that he can and will
~—obably think you a fool.
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But Gurdjieff said that if a man really knows that he cannot remember
himself he is already near to the understanding of his being. The first
attempts at remembering are very difficult. One says to oneself "I am here",

"I am walking" or I am doing this or that - at the same time keeping a certain
detaechwment so that one is aware of observing oneself. Similarly with our

negative emotions like anger, envy, etc, if when you are angry you can stand
outside yourself and observe yourself being angry, you will become the

controller, not the controlled. When you can do this it is very illuminzting,

one sees that most of the time cne is not aware and that most of the tine une is
doing things mechanically as if one were asleep. This is the way to se.f knowledge
and I have explained this at some length to show that the injunction.aiu the

charge after the Third Degree, to study the knowledge of yoursell, iz no easy
study, it is a study of a lifetime - but it has great rewards.

Sufis call themselves by various descriptioms: "The People of the Vay",
"The Keepers of the Tradition", "The Seekers of the Trutli" and s»n oo,
They claim that a certain kind of mental and other ectiv.i*y can visduce, under
special conditions and with particular efforts, what s termed a ligher
working of the mind, leading to special perceptionq, whose epnaratus is
latent in the ordinary man.

L - .
The teaching of the Sufi exemplifies ar »1¢ truth *thei things of value
come to us when we are ready and prepared fo» chem. (J< we are not ready, they
will mean nothing to us. It also shows that the gearcit for the truth is not
external, it is not a guide to conduc* but a meanz o transformation of
one's inner life, If the transformatior takec ylece the conduct will follow.
naturally because it will come froi what wo zie inside, not from what we do.
"The Kingdom of Heaven is within you“.

Like Freemasons, howe or une Sufir conceal their teachings in stories,
They conceal them thus because they Lalieve that only the efforts to understand
the va: ‘ous levels will create thc¢ :°fect that will really transform the
hearer.

Sometimes th: cturies zre siort and amusing, intending to fix a certain
attitude towards iiZe. There is a famous classical comic figure known all
over the East s Mulla Yas~.din and there are endless tales of his
adventures ~a misforiunes. I will tell you just cne. Cne day a neighbour
found Nagiuiin on his lk.ees looking for something. 'What have you lost,
Mulla?" he caid.. "My key" said Nasrudin. After some searching the
neizabur said, “Whiire did you drop it?". YAt home" said Nasrudin. '"Then
why'y, for heaven's sake, are you locking here?", "There's more light here"
saia the Mulla. This may seem an absurd tale but it is intended to show
that people do not know where to look when they seek enlightenment., So,
of course, they attach themselves to various cults or theories, believing
that they have the capacity to distinguish the true from the false,
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The Nasrudin stories are the small change of Sufism but the real
teaching stories are capable of effecting that transformation of being of
which I hpve spoken when one has sought beneath the surface and understood
what the story is intended to convey. Idries Shah says: "Unlike the
parable, the meaning of the teaching story cannot be unravelled by ordinary
intellectual methods alone, Its action is direct and certain, upon the
innermost part of the human being, an action incapable of menifestation
by means of emotional or intellectual apparatus'. They must be read
constantly so that the different levels of meaning can be gradually a.sorbed
into the very texture of your inner self,

Amongst the many I have studied, two stories stand out as having srecial
significance for me. Cne is not supposed to try and interpret ‘hewe stories
to others because others might find different depths suited ‘o their ¢/a needs.

I shall necessarily have to shorten the stories or tiey would trke
too long.

The first is called "How knowledge was earned",
Once upon a time there was a man who decided he tiecded knculedge, He set
off to look for it and arrived at the house of a <Jufi. !ien he got there he
said, "Sufi, you are a wise man. Let me hav: drortion.ol your knowledge
that I may become worthwhile, for I feel tirt I em ncthiag'.

The Sufi said, "I can give you mncuwiedge un cxchange for something
I myself need. Go and bring a small. carpet for 1 lave to give it to
someone who will then be able to furcher ous unly work."

So the man set off and came to.a carvet shop. "Give me a carpet,
just a small one'! he said, "for L have “o give it to a Sufi who will give me
knowledge for it'".

The carpet men saia "That <= a description of your stage, but what
about me? = I need tn:-ead for wearing carpets. Bring me some and I will help
you o"

S50 he wen* to th. Thouse of a gpinner-womsn who could let him have
thread. But she said. "3t what about me - I need goat-hair to make thread.
Get me some and you-can have your thread."

rni g0 ‘t went on - the goat-herd needed goats and the man who had
goaty nseded a Lo to keep them in, so he had to go to a carpenter and the
carpenter had his needs too.

The tale is too long to repeat in full but eventuselly everyone weas
satisfied and the man got his carpet and his knowledge.

This story shows meny things - that before one can receive real
knowledge one has to be prepared for it and the preparation must not be
superficial, it must be thorough and in depth. You cannot understand Sufism
or Freemasonry just by reading a few books about it, you have to follow it
down to the fundamentals. It also illustrates how those who can give the

knowledge can induce those who wish to learn, in spite of themselves.
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It is a cardinal tenet among the Sufis that an ordinary man cannot recognise
the shaping influences he needs. He must perforce follow a teacher who knows
where those influences can be found and how they are to be used.

The second story I want to tell you ebout is the story of MUSHKIL
GUSHA. I wish I could tell it all here but it is very long. I should like to
give you a précis of it and to show you something of what I have found in it
though I have found much more than I can tell you about.

It is the tale of a woodcutter, a widower, who lived with his little
daughter. He used to go every day to cut firewood which he broughi home and
tied into bundles. Then he had breakfast and afterwards walked luco the
nearest town to sell his firewocod.

One day his daughter said ""Father, I wish we could have somu nicer
food to eat." "Very well", said her father "I will get up extrs ecrly and
cut more wood". So he did but when he put his large load dewn 2n1 knocked
at the door, which was locked, his daughter was s5*i1] asleep ana did not hesr
him, So he lay down outside and slept. When he awcke he 1¢und that the door
was 5till locked as his daughter thought he we= in the towi. and she had gone

*for a walk. He decided that it was too late to go into tie town that day so
he went to cut more wood. When he return(d bis davzhisr was asleep in bed
50 he lay down again, quite exhausted,

He awoke very early next moiving before it was light and he was cold
and hungry. A strange thing happencd, he hiord- a voice saying "Hurry, leave
your wood and come this way". He wilked [u the direction of the voice, on and
on, but he found nothing and h= was fer froa home. Now he was colder and
hungrier than ever and he va: Jast. Ie “elt sad and wanted to cry but helay
down and fell asleep.

He woke up ard began to go over in his mind what had happened to him
since his daughter <skcd for Uifferent food, when he heard another voice
saying "Uld man vhet are yeuw-dsing there?" And the woodcutter told all that
had happenéd to hin. "Ver,; well" the voice said, ''close your eyes and mount
as it were a svep' "Bur T do not see any step" the old man said.

"Never mind, do as I cay'', said the voice,

At sron av ihe¢ old man closed his eyes, he found that he was standing
up ara & he raised his right foot he felt that there was something like a
s.ep wrder it. hLa started to ascend what seemed like a staircase which began
t» mcve rapidly upwards. In a short time the voice told the man to open his
eyes, and he found himself in a plece rather like a desert where there were
masses of coloured pebbles. "Take up as many of these stones as you can",
said the voice, "then close your eyes and walk down the steps". The woodcutter
did so and when he opened his eyes at the bidding of the voice he found
himself at his own door. He went into the house and the little girl and her
father shared the last food they hed which was a handful of dried dates.
Then he again heard the voice which said "Although you do not know it you
have been saved by Mushkil Gusha. Remember that Mughkil Gusha is wlways here.
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Make sure that every Thursday night you eat some dates and give some to &
needy person and tell him the story of Mushkil Gusha. Make sure that the
story of Mushkil Gusha is never forgotten. If you dé this and it is done by
those to whom you tell the story, the people who are in real need will always
find their way."

The woodcutter put all the stones he had brought back into a corr:» of
the house. They looked just like ordinary stones. The next day he too: his
enormous bundles of wood to the market and sold them easily for a hijh »rice.
He brought his daughter ell sorts of delicious things to eat and wien ihey had
eaten, the woodcutter said to his daughter: "Now I am going to ivll you the
story of Mushkil Gusha. He is the "remover of difficulties" ‘\nd our difliculties
have been removed by Mushkil Gushe and we must always remem-cr hLim'",

After that the woodcutter carried on as usual but vaen the noxt
Thursday came he forgot to repeat the story of Mushkil Gi-lia. a.er that evening
neighbours came and said “"Neighbour, give us a light frum those wonderful
lamps of yours which we see shining through the windcw," Tho woodcutter saw
that the light was streaming from the pebbles he had put ia the corner.
But the light was a cold one for tae pebbles had turned inio jewels. He
covered them up and sent the neighbours away,

They took the jewcls one by cne %o Leighbovring towns where they sold
them for a high price. Then they decided to buiid for themselves a palace
near the King's Palace. In due time %ar litile «iyl became friends with the
King's beautiful daughter. But by a misunicrutonding, the princess thought
the girl had stolen her beautifu. necklace. The King confiscated the
woodcutter's palace and the dsug ter was put into an orphanage. The woodcutter
was later put in the publi . swuare and chrined to a post. He was moat unhappy.
One day he overheard somecno saying ‘hat it was Thursday afternoon and he
remembered that he had forgotten %o ~ommemorate Mushkil Gusha "the remover
of difficulties" for a long time.

Just then 4 churitable ma) threw him a coin. The woodcutter thanked him
but said, "You &ve.generous but money is no use to me. If you could just buy
a few dates anl sit and eat them with me, I should be eternally grateful",
The men did.so and *hiy ote the dates and the woodcutter told him the story of
Mushkil Gusha. When ‘hy man arrived home afterwards he found that 211 his
probler= peu diepperred.

The very next morning the princess found the necklace which she thought
the Zittle girl had stolen. She told her father who restored to the woodcutter
end his daughter 211 they had lost,

These are some of the incidents in the story of Mushkil Gusha. It is a
very long tale and it is never ended. It has many forms and is called by other
names 50 that people do not recognise it. But it is because of Mushkil Gusha
that his story is remembered by somebody somewhere in the world day and night,
wherever there are people and his story will always continue to be told.
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Now it would be presumptucus of me to suggest that my interpretation
of this story is the true one - it is purely subjective and every person who
reads it and absorbs it must do so on whatever level he is able to
understand it. I offer my view of it merely to show that it can be understood
on different levels,

Ag I see it the special food the girl asked for may be thought of as
spiritual food for inner enlightenment. But this is not to be gaineld wlithout
effort, es I have explained in the story of the carpet. It requirz:s wiat
Gurdjieff called "conscious labour and intentional suffering”. I. the story,
the woodcutter laboured until he was exhausted before he was r¢ra: to receive
what could be given. Even then he had to make the venture ol faith, in closing
his eyes and ascending the steps to & higher level,

"Faith", says Maurice Nicoll, "is more than belief, It riesms understanding
on a level other than litersl understanding. Faith i. neceseairr (o open up a
part of the mind not opened up by the senses....it is a basis or plane on
which another world of relations and values can bu reached',
' The ascent of the stairway is crucial t. the story but even when the
man reached a higher level he did not full urderstszd :iat had been given him,
He had to undergo much suffering later ci. in the stocv before he reached the
level of understanding he needed. Thers is a paizi.el in Freemasonry. Everyone
enters the Craft, or for that matter ~he Royal Aich, with his eyes closed
and is told to take certain steps. .2 is giva, though he dees not lkmow it
at the time, certain treasures. T« many *uly always remain just stones,
othera learn in time that the; are jewtls o1 great price.

This venture of faiih \eminds cce alsc of the three sojournmsrs in the
Royal Arch - they too, fecsful of Aying from damp or other unforeseen causes
had to take the step ‘n the dark le.ore they received the great prize they
found - the story is thc same =5 Mushkil Gusha and the goal was the same.

When the whoccutter acd hus daughter realised the priceless value of
what he had b:en given the) used it for the wrong purposes, for self-
aggrandicement and per:onal glory, so it was taken away from them,

What was <iv:u him vas for a different purpose and it was only after much
sufferiie 1ha¢ he ieailiged the important lesscn that we are under am
obhligatl oo to guive out what has been given to us.

The telling of the story of Mushkil Gusha on a Thursday is not to be
taken literally - it means that the spiritual knowledge that we have been
given is to be given to others only at the proper time and in the proper way,
not indiscriminately, for it is only for those who are ready for it and to
whomt it may help = to others it may mean nothing at all.
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I realised when I first read the story that on several occasionms in my
life I had told the story of Mushkil Gusha before I had ever heard of him and
as it happens it had ““» same effect es it had when the woodcutter, chained to
his post, told it to the charitable stranger.

I should like to explain,however, that the cbject of this paper is not
to try and meke Sufis out of you - I certainly would not claim to be one
myself, even after twenty years of studying these matters. But the teachings
of Sufism have helped me to understand Freemasonry better and so I musi yass
them on.

As H.A. said, "Patience and industry will in due time enably the worthy
Mason to a participation of the secrets of the Third Degree" but ‘the secrets
are on a level which must be sought for, as our ritual tells ux, “throuch
the paths of Heavenly Science, even to the throne of God Hinself".

These are mysterious words and the understanding cr them p¢eas the
kind of preparation of which I have spoken, and Suiis.', whick 1:liows a
parallel path to Freemasonry may be a means of eiding us in our search.
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